EXTRACT FROM BILL DAY'S “BANYJIMA REPORT” (2009)

Bob Tucker, or Wirrilimarra, had at least three children to a Banyjima woman from the Dales Gorge area. Their children were Jacob, Tommy and Putha. Kingsley Palmer says Jacob was born in the Packsaddle area. He was the father of Raymond whose wife was an Injibandi woman at Mulga Downs named Egypt. She had a son from Wobby Parker and a daughter who was removed to Perth. Egypt and Raymond’s son is Banyjima elder, Alec Tucker, who was born in 1943. Egypt is buried in the Wittenoom cemetery.

Naidong was the first daughter of Jacob. She had her sons Eric, Harold and Douglas taken away. Naidong’s Banyjima husband was Kayuna, who has been recorded as the brother of Whitehead, who was the mother of Ginger, Wobby, Herbert and Horace. Greg and Archie Tucker and the Robinson family are descendants of Naidong, through her daughters Blanche and Garditha. Garditha was the wife of Ginger Parker, who was a son of Whitehead and George Marndu.

Bonny Tucker says that Damper and Fannie Waniba (Bonny’s mother) were the parents of Lenny Mackay. Wobby and Henry also told Mark Chambers in 2005 that Damper’s partner was Waniba and that he had a second wife, Amy. According to Henry Long, Damper’s second wife Amy was the mother of two of Paddy Long’s wives, Gladys Windi and Lucy Mackay, the maternal ancestors of the Pat and Long families. Presumably Lucy was given the Mackay surname to conform to her step siblings on her stepmother, Waniba’s, side.

If these connections are correct, as they seem to be, they show the strong ancestral connections between the Parker, Tucker, and Long families.

The Banyjima people of Mulga Downs have strong links to the neighbouring Injibandi people and also the Nyiyaparli and Palyku, while the Rocklea Banyjima intermarried Gurama and Innawonga people. This is normal intertribal relations. Jacob Tucker’s sister is also the mother of an Innawonga man named Cookie. By cognative descent, these interconnected families have relatives in most neighbouring tribes. Wobby Parker told Noel Olive (1997:47): 

My mother and father were Punjima. [They] worked on Munjina station where I was born. My grandparents lived and worked at Munjina also, Tommy Tucker and Sam Coffin. And old Jacob, the oldest one of grandfathers belong to me and Brian Tucker, he was there ... Dora and Lola [Innawonga] are my cousins out of my mother…

Jacob’s youngest son was Percy Tucker, who married an Injibandi woman named Nina Wally. Nina has five children who identify as Banyjima, after their father. Percy later had seven children with his second wife, Bonny. This side of the family spent their early years in their mother’s country and most identify as Nyiyaparli. Jacob Tucker’s brother Tommy was a partner of Top End Banyjima woman named Sally Warbun, or Walun. Sally was the mother of the Bandrai children and grandmother of the Spade girls and also Biddy, who had an Injibandi father and Banyjima mother. Biddy married Sam Coffin and had five children. Sam was a Banyjima man named Mandidjawarra who was the father of Wobby. Sam’s wife Biddy was also the mother of Wobby’s nephews, Peter and Winston Parker, who are sons of Horace Parker. 

Although Banyjima people often marry into neighbouring tribes, in many cases, the connection to country is strengthened by the next generation by marrying back into Banyjima. The succession may not be direct. In the case of the late Lawrence Hicks, he traced his Banyjima ancestry through his mother to his grandfather and his great-grandmother, Whitehead. However, Lawrence’s eldest son identifies as Nyiyaparli, although his father is Banyjima and his mother is half Banyjima. Both Lawrence and his son are accepted by their language groups and participate in ceremonies as members of that group which also recognise their kinship obligations. All roles in ceremonies will be set out by ‘skin colour’, or social categories, which cross language group boundaries and are determined by the mother’s social category, or ‘skin.’

Peter Stevens says that tribal identity is through the father. He is quoted as saying: 

When they get into that tribe, say if a Yinawangka’s married to a Panyjima man, well that family’s got to be all the time Panyjima. Panyjima daughter go back to the Yinawangka. That’s how they go, you can’t change that, can’t get tangled up with each other.
 

Others confuse the skin system with land ownership. The skin colour comes from the mother and determines eligible partners, otherwise a ‘wrong marriage’ causes confusion at ceremonies and social condemnation. A Burungu woman should marry a Milanga man and their children will be Banaga. A Banaga woman should marry a Garimarra man and their children will be Burungu. A Milanga woman marries a Burungu man and has Garimarra children and a Garimarra woman marries a Banaga man and has Milanga children. These sections will determine roles in ceremonies and how people interact with each other. For example a man will avoid his mukulpa, or mother-in-law. May Byrne gave the example of her daughter who became the mother of her great-grandmother ‘so that [my grandmother Annie] belongs and does not feel neglected’ (printed in The Australian Post, April 1988). 

Through skin categories, Slim Parker is May’s uncle. Slim’s granddaughter is May’s nana, because they are both banaga, and also the big sister for Alice Smith, although their genealogies are not directly connected. The above relationships are further complicated by the ‘wrong marriage’ of Slim’s father. The relationships depend on the mother’s line being followed, as is the custom. But rights to land in Australian Aboriginal society usually come by descent through the father. The skin colour determines social roles, rather than rights to land, and is a convenient fictive social device. However, land ownership rights can come through the mother under the cognative descent rules now existing throughout Australia. Many land rights cases have set a precedent for this adaptability.

In Banyjima society, the elder sister is a man’s thurtu. For a banaga man, his mother is his ngarti, father is mama, son is manyka, daughter is kurntalpa. These are the generalised names for children, according to social categories, rather one’s own children. The order of children is marada (eldest), magurda (middle) and nyidi (youngest). Grandfather on his father’s side is mayali, grandmother is kaparli. Wife is nyupa, brother-in-law is kumpali, mother-in-law is mukulpa, father-in-law is mimi. Mother’s mother is mapuji and mother’s father is kantharri. Nephews and nieces are manyka and nagarraya.
 

Dench (1991:128) notes: 

Traditionally a man did not talk to his mother-in-law but rather through an intermediary and using the Paathupathu avoidance style … A certain degree of respectful behaviour was observed with all kinsmen classified as father’s sister and mother’s brother since all could potentially be one’s in-laws.

In addition to avoidance relationships based on marriage, a man must follow strict codes of behaviour with certain of the men involved in his initiation. In particular a man must avoid speaking to his mangkayli, ‘doctor’, or to members of the mangkalyi’s close family. A man’s siblings similarly avoid his mangkayli. One cannot talk to one’s mangkayli except through an intermediary (ideally using Paathupathu [respect language]) though the mangkalyi may talk to his wuntaja, ‘patient’, directly … While knowledge of the avoidance style [of language] is waning, the patterns of language use remain. The Panyjima, and other Pilbara communities, continue to maintain traditional initiation practises and the relationships so established are very important in the life of the community.

Apart from the mangali, other special lifelong relationships are the ururru, or midwife, who brought the child into the world, and the yalbu who went through the Law at the same time. The latter two are ‘helping out’ relationships. For example, May Byrne’s grandmother was Margaret Parker’s ururru, connecting two Banyjima families.
�	 The Gurama Story, p.20.


�	 These kinship terms were recoded by Dench (1982) and are widely used in Banyjima society today to determine behaviour between individuals.





