ASSORTED ETHNOGRAPHIC EXTRACTS FROM REPORTS BY W B DAY

A line approximately along Weeli Wolli Creek is the boundary between Banyjima and Nyiyaparli native title claims. Tindale (1974:255) noted the Banyjima boundary as:

Upper plateau of the Hamersley Range south of the Fortescue River; east to Weediwolli [sic] Creek near Marillana; south to Rocklea, on the upper branches of Turee Creek east to the Kunderong Range.  In the later years under pressure form the Kurama, they moved eastward to Yandicoogina and the Ophthalmia Range forcing the Niabali eastward.  They also shifted south to Turee and Prairie Downs driving out the Mandara tribe, now virtually extinct [‘Punduwana], a native place not yet located, was their main refuge water in very dry times; other refuges were in Dales Gorge and at [‘Mandjima] (Mungina Creek on maps).
Tonkinson (1966:63) discusses the Nyiyaparli origins:

The original inhabitants of the area around Jigalong, including the station to the north east, were the Njijabali, a group possessing cultural and linguistic affinities with the Budijara, Gadudjara and related desert people to the east, but at least as many ties with the more westerly groups… Most Njijabali were attracted westwards to early European settlements along and beyond the western fringes of their tribal area, even before Jigalong was established. Later, almost all the remaining Njijabali followed suit, in response to the increasing intrusion of their desert neighbours from the east
In 1926, Constable Edgar Morrow (1984:143) pursued two men from Prairie Downs to Marillana Station. While he rested at ‘Willy Wolly springs’, his companion suggested ‘that the natives would be at Pug Well, fifteen miles farther on, and five miles from Marrilana [sic] Station’. Pug Well was used in as a Law Ground in living memory. Morrow’s account is evidence of ‘a cultural landscape’ through the PI lease from Weeli Wolli Springs along the creek to Marillana. Morrow continues:

‘It’s a big corroborree [sic] place,’ he said, ‘and it’s pinkeye time now, so likely there’ll be a crowd camped there.’ 

… In the late afternoon we stopped in the shade of a ten-thousand gallon tank beside a windmill. This was Pug Well. Two hundred yards away were dozens of mia mias, and it was evident there were numerous natives camped there.’  

Referring to the boundaries of the Hamersley National Park, Lang Hancock, a man with a vast local knowledge of the region once said: ‘[The park] didn’t include the main beauty spots … they didn’t include a place near Weeli Wolli Springs … that’s the sort of thing you’d think they would want to preserve from vandals’ (Duffield 1979:198-9).
 Consultants were reassured that the ‘exclusion zone’ in Weeli Wolli Creek (see Day 2004a, 2004b, 2005a, 2005b, 2005c) would be extended to the north and to the south to take in the full length of the creek within the PI lease. As previously reported, the ‘exclusion zone’ is an area where drilling will not occur (Day 2004b:10).

The ‘exclusion zone’ recognises the significance to Banyjima and Nyiyaparli people of the Weeli Wolli Creek and environs, as has previously been recorded (O’Connor 1996; Bradshaw 1999)
. McDonald (2003a:8) writes: ‘It is also important to note that the Panyjima and Nyiyaparli communities had also objected to plans to drill in the Weeli Wolli and other creeks in the Yandicoogina area on a number of occasions’ (McDonald 2003b; McDonald and Grove 2003). 
Tindale (1974:252) defines Niabali [Nyiyaparli] country as:

Headwaters of the Oakover and Davis Rivers above their junction; middle waters of the Fortescue River; northwest to Roy Hill; on Weedi Wolli [sic – Weeli Wolli] north of the Ophthalmia Range; east to Talawana. In about 1890, pressure by the Kartudjara forced the Niabali to retreat from the northern vicinity of Savory Creek to a boundary on the headwaters of the Jiggalong Creek. The Niabali are closely related to the Bailgu with who they are becoming much mixed.
(Brown 1987:14) describes the Niabali [sic] and their western boundary:
At the eastern end on the plateau were the Niabali and the central plateau was Pandjima territory (Fig.3). The boundary between the two groups lay west of Weeli Wolli Creek. Brandenstein (1967:2) notes that this was also a linguistic boundary, as Niabali is the westernmost member of the large Western desert group of languages, and Pandjima belongs to the Plibara Tablelands linguistic group. Recent information indicates that this boundary area was transitional rather than clearly demarcated, and that both bordering groups recognised a joint ownership of the area and its resources. 
The relationship between language and country is important to Nyiyaparli. Gordon Yuline says, ‘language was there already.’ Gordon explains that when the world was created the languages were associated with each country, ‘like Chinese or Japanese.’ While songs and rituals may be exchanged or given to another tribe, for Nyiyaparli there is a connection between language and country - they successfully maintain their laws and customs amongst other language groups in a Central Pilbara culture block that Gordon Yuline describes as ‘Different language groups – one law – one culture.’ Martu people play an important role in Nyiyaparli ceremonies at Law grounds throughout the Central Pilbara.

At Cane River in 2006, an initiation ceremony was held for five young men. The initiates, known as marlulu, had been ‘grabbed’ several weeks previously by the placing of a traditional hair belt around their waists Their instructors had then travelled with them throughout the Pilbara to gather a convoy from other language groups, including Nyiyaparli and Martu lawmen from whom the mangali would be chosen to perform the rituals. Waiting at the ‘meeting camp’ for the return of the marlulu were the boys’ families, divided into jangali and kangu, or workers and classificatory brothers and sisters. After the greeting rituals performed on their arrival, the visiting Nyiyaparli and Martu were given gifts of food before the young marlulu shared a last meal with their families. They were then taken to the men’s law ground for the first stage of their initiation into manhood. Next morning blankets and other gifts were exchanged with the visitors before the Nyiyaparli and Martu mangali returned to their communities. In Nyiyaparli ceremonies, the roles may be reversed, but similar Law meetings are held late each year throughout the Central Pilbara with Nyiyaparli and Martu people playing a central role (Day 2006).
Balfour Downs
During the ethnographic survey, after consultations on the top of the mesa, it became apparent that the mesa could be described as a site in itself, rather than a collection of archaeological sites. As the survey progressed, feelings amongst the consultants that the mesa should not be disturbed began to be strongly expressed. A suggestion by the anthropologist that disturbance had already occurred in the 1970s and that the present group had agreed to relocating the artefacts was fiercely contested by Terry Watson and Alan Charles. Gordon Yuline did not disagree. All were emphatic that the hill, Pukaeenya, was significant in Aboriginal culture, being a part of a songline extending from Mankarlyirrakurra near Hancock’s Mankarlyirrakurra Camp on Roy Hill Station, to the Warburton Ranges. 

Alan Charles was insistent that the Balfour Downs area in general was a significant place. He said, ‘My mother grew up in that area - Balfour Downs was the biggest place, law grounds, ceremony ground – when I was a little boy 100 people used to live there. Old fellow, Purrtpipardoo, there’s a hill got a name, any hill got a name, that’s a history.’ In a chapter titled, ‘Life on Balfour Downs Station,’ Doris Pilkington (2002:15) describes how ‘Mardu provided the labour, while their employers were responsible for their welfare... it was through the efforts of the Mardu stockmen and women that Balfour Downs became a thriving cattle station.’ 

McDonald records the name of the mesa as Pukaeenya, and this was confirmed by Gordon Yuline and Alan Charles on August 13th. McDonald wrote: 

The hill in tenement M46/81 is called Pukaeenya. The most westerly hill, north of the station homestead, is Tjilumbanga and the one between is Purlbi. It was reported that though the hills were named there were no stories (mythological narratives) associated with them. 
McDonald (2008) quotes Nyiyaparli elder David Stock, who was a consultant on the May 2008 survey, ‘That’s what the old people told me, [there’s] nothing much [here].’ McDonald concluded that ‘the flat areas were reported to be clear and not associated with any significant heritage values.’ However, ‘the Nyiyaparli consultants [in May 2008] decided that drilling could proceed but that if further exploration was to be undertaken that they should be consulted again. The group should include more senior members of the Flann and Watson families’ 

On August 13, Gordon stressed that people have died for allowing disturbance of significant sites, and gave a few very recent examples where in his belief this had occurred to well-known elders. He was also concerned about what others would say if he ‘allowed mining’ of Pukaeenya. He gave the above example of connections made during the annual marlulu travels of young men to be initiated, ‘When sending a Jigalong boy down to the coast, we all united.’ 

Later back at camp during further taped discussion Gordon Yuline sang the Wardilba song for the mesa hill, Pukaeenya. It was not clear whether there was a particular story related in this song or even in what language the song was sung, except that the Wardilba song line and places associated with it was created by two creation brothers as they moved across the land. The travels of the ancestral Marlu, or kangaroo, recorded by McDonald (2008:10) and Louis Warren (2000:38-39) were also mentioned in association with Pukaeenya. It should be noted that the Wardilba songline is sung by initiated men only from sunset to sunrise on the last night of initiation ceremonies in the central Pilbara and that these songs are of a secret-sacred nature, usually for men only. Gordon Yuline stated: ‘Some hills we can give away, nothing sacred, but this one got a story and a song.’ Terry Watson stated: ‘At the next ceremony, what are they going to sing if there is nothing there?’ Gordon Yuline said, ‘Mount Whaleback was destroyed before native title. All we got now [for that place] is the song.’

David Stock discussed some of the problems in clearing places like Pukaeenya: ‘If I go there by myself, tell them “Righto, this hill is right, help yourself,” then mob come along  – “Who tell you to mine there?” then I’m in big trouble, me. Who going to take the front, old fellas or young fellas? - Better we all say it. If the mine put on the meeting for the whole lot of us, [and then say] take it or leave it, we all say [our opinion], instead of blaming one another. That’s the best way. So it’s up to the mine now. If we stop them, they pick up that 18 whatever you call it. They still do it. Or give us the money.’

David then added his thoughts on who should speak for areas: ‘I mean people who got that area gotta talk, not anyone else. If they been working that station, that’s nothing. they not the boss of that area.’

Suffice to record that the Nyiyaparli consultants requested further consultations before any disturbance at the Balfour Downs mesa, as per McDonald’s recommendation (2008:14). They requested that these consultations should be in the form of a presentation to a representative meeting of the Nyiyaparli native title claim group, to include members of families like the Watsons and Flanns mentioned in McDonald’s recommendations (McDonald 2008:7, 14). As stated, consultations back at the Mankarlyirrakurra camp on Roy Hill with the anthropologist Bill Day confirmed this finding. Also discussions with Richard Paquay and Nyiyaparli consultants Gordon Yuline, Alan Charles and David Stock the next day confirmed the ‘on site’ statements by Gordon Yuline, Alan Charles and Terry Watson. 

Further archival and ethnographic research into the significance of Balfour Downs to Nyiyaparli people may be necessary. As there was a large Aboriginal camp at Balfour Downs close to the mesa, it is likely that the connection to the place name was not broken, though the details of the story associated with it may not be so well know by the consultants. Another question is the effect on Pukaeenya of mining the manganese at the base of the mesa, although this has now been cleared during two ethnographic surveys. However, the latter issue may not arise if the economics of mining the flat is dependent on the mining of the mesa.

Previous historical information in ethnographic reports has related how Aboriginal people were removed or left the pastoral stations in the mid 1960s or earlier in the case of the Pilbara pastoral workers’ strike. In a period where they say ‘we had no rights’ there would have been no opportunity to object to exploration trenches on the mesa, or most likely no knowledge that it had occurred. 

It could be that the area around Pukaeenya is within a ‘sphere of influence’ and as such is an integral part of the site. Palmer (1978) used the term ‘sphere of influence’ in his evidence to the Mining Warden in the Noonkanbah case. According to Hawke and Gallagher (1989:119), Professor Ronald Berndt also prepared a discussion paper for the Aboriginal Cultural Materials Committee (ACMC) which addressed the question of spheres of influence, ‘buffer zones’ and ‘complexes’ of sacred sites ‘where the land between neighbouring sites was part of a whole’ (Hawke and Gallagher 1989:119). Bindon’s report to the WA Museum confirmed the concept of a ‘sphere of influence’ around significant sites which includes the substrata of the earth (Bindon 1979). (Day 2004)

Preliminary investigations cited in this report suggest that the Balfour Downs mesa known as Pukaeenya is a site under Sections 5 (b) and (c) above. However the archaeological sites on the mesa flats have twice been cleared by Nyiyaparli elders with authority to speak for the area with the comment, ‘Nothing there.
Round Hill
Gordon Yuline is very familiar with the area, having been involved in heritage surveys for the Newman to Area C Powerline that crosses the highway in a northerly direction near this point (Warren and Jose 1999)t. The Nyiyaparli consultants were in agreement that the Round Hill drilling program was clear of ethnographic impediments to drilling as there was ‘nothing there.’
Coondina
All the Nyiyaparli consultants agreed that the area was ‘clear’ as there was ‘nothing there’ (Photograph 5). However, a large DIA Aboriginal Site ID 10819, ‘Kalgan Creek 4’ overlaps Tenement E47/1307, including part of the proposed Coondina drilling program area. According to the site report recorded in 1977, the site consists of pecked engravings with Dancing Men, a large man, a turtle, and a woman. From the report file, it appears that that these are spread over an area approximately 50 metres by 40 metres. Some are described as very indistinct. The report also refers to an artefact scatter approximately 50 metres further on from the first engravings and ‘on the right hand side of the track near a small rise.’ 

The site is described as ‘on a track generally heading west, near a creek crossing 44.4 kilometres from the railway bridge over the Kalgan Creek.’ The original form only offers a four digit grid reference that has proven to be of little assistance in finding the site. Hancock Senior Geologist – Special Projects, Richard Paquay, has searched rigorously for this site without finding any engravings. In 2004 he corresponded with Robert Reynolds, Assistant Director, Heritage and Culture, DIA who forwarded the above information from the file. Mr Reynolds asked that ‘any additional information (especially some GPS readings for its location) would be much appreciated.’
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McDonald (2008:7) discusses the meanings of sites within a ‘contested landscape’ where reproduction of the present as well as the past occurs. Similarly, identifying sites and the protection of them is understood by native title claimants as a form of reciprocity. As Day (2008:7) notes: ‘Incorporating mining companies into their system of exchange, the Nyiyaparli view the identification of sites as a “two way” process.’ In Aboriginal customary law, according to Berndt and Berndt (1964:362): ‘…while there is much emphasis on revenge, it is plausible to infer that underlying this is the more general aim of achieving order, or balance. An injury is done, the status quo is upset: retaliation provides a means whereby this may be restored.’ Berndt and Berndt (1964:346) note that traditionally, ‘Compensation in goods may be offered, or demanded…’

O’Reilly comments on the potential of Site JBR 2003/03 and its present state of ‘minimal disturbance.’ However, on August 19th, the Nyiyaparli consultants expressed concern of piecemeal encroachment of the integrity of the site by mining activity. Day (2008:7-8) has previously noted:
All sites, whether archaeological, ethnographic or historical provide a link to the ancestors and the creation spirits. Although the pastoral era was at times brutal, the links to the past as revealed in the landscape were rarely broken. People stayed on their land and the significant physical features of the landscape remained intact. 

Despite their concerns, Mark Jeffries said, ‘Mining is good for the future of the kids. In the past we used to work at the station. Now I encourage my four kids to go to work.’ David Stock has worked on previous rock shelter excavations. He told McDonald (2008:6) that working on an excavation with archaeologists was a valuable experience. In August 2008, he said: ‘I was thinking we not going to find anything, but it is covered up, filled in.’ In Colin Peterson’s view, preservation and/or study of these sites will also assist their native title claims. As McDonald (2008:8) notes: ‘The Nyiyaparli people see themselves as direct descendants of those who created the archaeological sites in their country and manufactured the artefacts found in them and therefore see a direct connection between themselves and the archaeological record.’

Traditionally, Nyiyaparli people must ask neighbouring language group landowners for permission to enter or use their land. The Nyiyaparli therefore expect mining companies to do the same before using Nyiyaparli land. Heritage surveys are seen as recognition of this etiquette. In return for the Nyiyaparli locating heritage sites, they expect the mining companies to look after those sites. The flagging of sites is imbued with additional political significance because, as Gordon Yuline states, ‘We had no rights over our land until native title.’ Prior to the Mabo decision in 1992, mining companies did not need to consult with traditional owners. Gordon Yuline has previously said ‘We are happy to see mining give work and training to our young people. At the moment they got nothing to do. It is a good thing what is happening now. It’s up to [the mining company] to look after [the sites] — we give them the responsibility to look after [them].’

Ethnographic Background 

The current survey area lies within what is commonly accepted as being Nyiyaparli country. Tindale (1974:252) describes the Niabali [Nyiyaparli] country as:

Headwaters of the Oakover and Davis Rivers above their junction; middle waters of the Fortescue River; northwest to Roy Hill; on Weedi Wolli [sic – Weeli Wolli] north of the Ophthalmia Range; east to Talawana. In about 1890, pressure by the Kartudjara forced the Niabali to retreat from the northern vicinity of Savory Creek to a boundary on the headwaters of the Jiggalong Creek. The Niabali are closely related to the Bailgu with whom they are becoming much mixed.
Many older members of the Nyiyaparli group were born, raised and worked on pastoral leases throughout the native title claim area, including Balfour Downs, Ethel Creek, Sylvania, Walagunya, Roy Hill, and Marillana, or sought refuge at the Jigalong Mission, now a community situated on an Aboriginal Reserve within the Nyiyaparli native title claim (WC05/6)). Jigalong originated as a depot for the Number One Rabbit Proof Fence in the early 1900s, and later became a ration distribution point for Nyiyaparli and Martu people. The mission was established after World War II, and its population increased during the 1950s as Martu people moved in from the Western Desert at the time of British testing of the Blue Streak Rocket fired from the Woomera rocket range. Many Nyiyaparli and other indigenous people of the region moved to the towns of Nullagine, Marble Bar and Port Hedland following the equal wages decision of 1968 (see Tonkinson 1974; Kanyirninpa Jukurrpa2004) where many of the younger generation of Nyiyaparli were born. According to Tonkinson (1966:63):
The original inhabitants of the area around Jigalong, including the station to the north east, were the Njijabali, a group possessing cultural and linguistic affinities with the Budijara, Gadudjara and related desert people to the east, but at least as many ties with the more westerly groups.... Most Njijabali were attracted westwards to early European settlements along and beyond the western fringes of their tribal area, even before Jigalong was established. Later, almost all the remaining Njijabali followed suit, in response to the increasing intrusion of their desert neighbours from the east. In 1964, the Jigalong camp contained no Njijabali people. The small number of surviving Njijabali is scattered on the stations west of Jigalong and at Mount Newman.
Brandenstein (1967:7) notes, ‘Jigalong [has] become the new centre of Aboriginal spiritual activity.’ He adds that this was despite the drift of desert people to urban centres and the presence of a mission at Jigalong. Brandenstein (1967:2) describes Nyiyaparli as ‘the western most member of the large Western Desert group.’ Although Kohn (2003:2) says Brandenstein’s classification is ‘controversial,’ she notes similarities between Nyiyaparli language and Western Desert languages and adds that the language shares features with central Pilbara groups. According to Sharp and Thieberger (1992:4), Nyiyaparli ‘is the language of songs sung throughout the Pilbara.’ Gordon Yuline states: ‘Nyiyaparli, Palyku, Banyjima, these languages sort of one family – pretty close. We sing in Nyiyaparli at out ceremonies.’ 
Jimblebar/Wheelara Hill Rock Shelter
The Nyiyaparli elders described the shelter and pool as a significant site in Nyiyaparli mythology (Figure 5). Alan Charles described the shelter as an ‘Eagle and Crow place.’ He explained that rock shelters associated with pools of water concealed in gullies illustrate the Creation story of a conflict between the crow and the eagle. ‘In the Dreamtime Crow used to get upset and put the water away in places like that. There is another one at Eagle Falls the same … Crow, like human being, had a fight with Eagle over the water. Eagle chased Crow from Poonda Outcamp, [to] out past Jigalong - made a big hole in Mirim Mirim, Whiteman call it‘Limestone.’ A rock outcrop on a hill top at Coobina is said to be the Eagle’s nesting place, known in the Wardilba songline. 
David Stock agreed: ‘Crow yundri [moody] bloke, he takes things. The crow used to do that. You follow the river up from Poonda Station, no water in river, but you go up [into the hill] from the river, you see the water in the cave, same as we saw.’ However, it should be noted that no mythology associated with the Crow and Eagle story has been recorded for the site in past ethnographic reports. Importantly, the connection between the story of the Crow and rock shelter JBR 2003/03 appears to be of a general nature, with no evidence of a specific connection to the particular site and the nearby pool. It may be that while the site was thought to be secure, the Nyiyaparli consultants felt no need to relate the story. Although the broken wooden artefact(s) distinguished this rock shelter in previous surveys, O’Reilly (2004a:26; 2004b) notes that similar rock shelters are not uncommon in the area. 
Martu elder, Colin Peterson, said: ‘As long as they keep back at the top there. [If they damage it] have to pay more. It’s history, old people left things there. We need the history for native title. That mine moves down, follow that hill there, they start at the top, they move this way.’ David Stock said, ‘We told them to protect that area, but we didn’t know that the mine was going all around it.’ Considering that the area has been a known archaeological site since at least 2004, the Nyiyaparli consultants questioned how a ‘high significance’ site could be surrounded by mine works to the extent that the integrity of the rocks shelter is now threatened by blasting which will most likely damage the site.References
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 Women’s Knowledge
5.1 Connection to country through conception
Many Banyjima and Nyiyaparli children are born away from their country but this does not appear to lessen their connection to their traditional land. Susie Yuline related how her granddaughter Denise was impregnated by a conception spirit that came from Weeli Wolli Springs, near the survey area. ‘She got two kids from here,’ says Susie, ‘Little girl seen her here.’ Denise told how she was at Weeli Wolli Creek to make a video with Curtin University: ‘When we came back, that little spirit came all the way to the 12 Mile [Hedland Community]. The spirit went to Alma Gray crying, “I’m looking for my mummy.” Alma said, “What’s your name?” And the spirit baby said, “In-murra.” So Alma said, “You go to that camp.”’ Susie continued, ‘Alma is a witness – every baby got a witness. A [conception] spirit can go a long way to find the right person, it still happens.’ Obviously, this is a connection to country which is especially important to women.
 

Susie and others’ connection to their country also comes from distinguishing bodily features. Her brother Gordon is a kangaroo because he has a mark where the kangaroo was shot at his conception. Susie was a fish caught by her uncle, indicated by a small ear lobe, in the place where the fish was hooked. In these ways, traditional owners are born with a knowledge of and connection to the land from where their mothers were impregnated, even though they may be born some distance from the area. As the women said, ‘They got the mark to prove it.’
5.2 Botanical Surveys
Marcia Langton (1998:9)
 described ‘the failure to recognise the critical relevance of [indigenous knowledge systems] to sustainable environmental management.’ She cites Michael Dodson: 

What I am suggesting is a partnership … between Western knowledge and ‘scientific’ approaches to land and environment management, and indigenous knowledge and approaches. Such a partnership … should provide the basis for sound, sustainable environmental management and protection. (Dodson 1996:26)
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